



























































CHAPTER 1 23

the relationship of these two with the Perfect, the Real
" Being, God Most High. From it we must also derive our
concepts of life, our principles of government, politics,
economics and all other aspects of life.

We must return to it with a sense of instruction for
obedience and action, and not for academic discussion and
enjoyment. We should return to it to find out what kind of
person it asks us to be, and then be like that. During this
process, we will also discover the artistic beauty in the-
Qur'an, the marvellous tales in the Qur'an, the scenes of
the Day of Judgement in the Qur'an, the intuitive logic of
the Qur'an, and all other such benefits which are sought in
the Qur'an by academic and literary people. We will en-
joy all'these other aspects, but these are not the main ob-
jects of our study. Our primary purpose is to know what
way of life is demanded of us by the Qur'an, the total view
of the universe which the Qur'an wants us to have, what is
‘the nature of our knowledge of God, taught to us by the
Qur'an, the kind of morals and manners which are en-
joined by it, and the kind of legal and constitutional sys-
tem it asks us to establish in the world.

We must also free ourselves from the clothes of
Jahili society, Jahili concepts, Jahili traditions and Jahili
leadership. Our mission is not to compromise with the
practices of Jahili society, nor can we be loyal to it. Jahili
society, because of its Jahili characteristics, is not worthy
to be compromised with. Our aim is first to change our-
selves so that we may later change the society.

Our foremost objective is to change the practices of
this society. Our aim is to change the Jahili system at its
very roots — this system which is fundamentally at vari-
ance with Islam and which, with the help of force and op-




















































































































































































CHAPTER 4 85

becomes victorious, to him shall We give a great re-
ward. Why should you not fight in the way of God for
those men, women and children who have been op-
pressed because they are weak and who call: ‘Our
Lord! Take us out of this place whose people are op-
pressors, and raise for us an ally, and send for us a
helper.” Those who believe, fight in the cause of God,

while those who do not believe, fight in the cause of
tyranny. Then fight against the friends of Shaitan in-
deed, the strategy of Shaitan is weak.” (3:74-76)

“Say to the unbelievers that if they refrain, then what-
ever they have done before will be forgiven them, but
if they turn back, then they know what happened to
earlier nations. And fight against them until there is
no oppression and the religion is wholly for God. But
if they refrain, then God is watching over their ac-
tions. But if they do not, then know that God is your
Ally and He is your Helper.” (8:38-40)

“Fight against those among the People of the Book
who do not believe in God and the Last Day, who do
not forbid what God and His Messenger have forbid-
den, and who do not consider the true religion as their
vay of life, until they are subdued and pay Jizya. The
Jews say: ‘Ezra is the Son of God,’ and the Christians
say: ‘The Messiah is the Son of God.’ These are mere
sayings from their mouths, following those who pre-
ceded them and disbelieved. God will assail them;
how they are perverted! They have taken their rabbis
and priests as lords other than God, and the Messiah,
son of Mary; and they were commanded to worship
none but One God. There is no deity but He, glory be
to Him above what they associate with Him! They de-
sire to extinguish God’s light with their mouths, and




















































































114 MILESTONES

run; return to the hocury that you exulted in and to
your homes; maybe you shall be questioned.” They
said: ‘Woe upon us! We have been evil-doers.” So
they did not stop crying until We made them stubble,
silent and still. We did not create the heavens and the
earth and whatsoever is between them as a sport.
Had We desired to take to Us a diversion, We would
have taken it to Us from Qurselves, had We done so.
Nay, but We held the Truth against falsehood, and it
prevail over it, and behold! Falsehood vanishes away.
Then woe to you for what you ascribe (to God). To
Him belongs whatsoever- is in the heavens and the
earth, and those who are with Him do not become too
proud to worship Him; neither do they grow weary of
glorifying Him by night and by day and never fail-
ing.” (21:10-20)

Human nature in its depths has full cognisance of
this truth. Man’s form and body, and the organisation of
the vast universe around him, reminds him that this uni-
verse is based on truth, and truth is its essence, and it is
related to a central law which sustains it. Thus, there is no
disturbance in it, no conflict between its parts; it does not
move at random nor does it depend on chance, nor is it
devoid of an overall plan; neither is it a sport in the hands
of human caprices, but runs smoothly on a precise, de-
tailed and prescribed course. Conflict begins when man
deviates from the truth which is hidden in the depths of his
own nature, under the influence of his desires, and when
he follows laws, based on his own opinions, instead of
following God’s commandments. Instead of submitting to
his Sustainer with the rest of the universe, he rebels and
revolts.

When this conflict between man and his own na-
ture, and man and the universe spreads to human groups,



CHAPTER 6 115

nations and races, then all the forces and resources of the
universe and utilised not for the benefit of all mankind,
but for its destruction and for violence against others.

It becomes clear fron. the above discussion that the
purpose of the establishment of God’s law on earth is not
merely for the sake of the next world. This world and the
next world are not two separate entities, but are stages
complementary to each other. The law given by God not
only harmonises these two stages but also harmonises
human life with the general law of the universe. Thus,
when harmony between human life and the universe en-
sues, its results are not postponed for the next world but
are operative even in this world. However, they will reach
their perfection in the Hereafter.

* # ®

This, then, is the foundation of the Islamic concept
of the universe and of human life as a part of this universe.
By its very nature, this concept is different from all other
concepts known to mankind. This is why this concept im-
plies certain responsibilities and obligations which are not
found in other concepts of life. '

According to this concept, obedience to the
Shari'ah of God is actually a consequence of the need to
harmonise human life with that law which is operative
within man himself and in the rest of the universe. This
need demands that the law which govemns the social af-
fairs of human beings should be in accordance with the
general law of the universe; it demands that man submit to
God alone, with the rest of the universe, and that no man
should claim lordship over others.

A suggestion of this need for harmony, which we
have been taking about, is found in the conversation be-
tween Ibrahim (4laikissalam), the father of the Muslim com-












CHAPTER 7 119

processes were similar to his thought processes of today.
1 encountered the same difficulty which he is encounter-
ing today; that is, to understand the meaning of ‘civilisa-
tion’.

Until then, I had not got rid of the cultural influ-
ences which had penetrated my mind in spite of my Is-
lamic attitude and inclination. The source of these influ-
ences was foreign — alien to my Islamic consciousness
— yet these influences had clouded my intuition and
concepts. The Western concept of civilisation was my
criterion; it had prevented me from seeing with clear and
penetrating vision.

However, later I saw very clearly that the Muslim
society was the civilised society. Hence the word ‘civi-
lised’ in the title of my book was redundant and did not
add anything new; rather it would have obscured the
thinking of the reader in the same way as my own ideas
had been obscured.

Now the question is, what is the meaning of ‘civili-
sation?’ Let us try to explain it.

When, in a society, the sovereignty belongs to God
alone, expressed in its obedience to the Divine Law only
then is every person in that society free from servitude to.
others, and only then does he taste true freedom. This
alone is ‘human civilisation’, as the basis of a human
civilisation is the complete and true freedom of every
person and the full dignity of every individual of the so-
ciety. On the other hand, in a society in which some
people are lords who legislate and some others are slaves
who obey them, then there is no freedom in the real
sense, nor dignity for each and every individual.



120 MILESTONES

It is necessary that we clarify the point that legisla~
tion is not limited only to legal matters, as some people
assign this narrow meaning to the Shari’ah. The fact is
that attitudes, the way of living, the values, criteria, habits
and traditions, all are legislated and affect people. If a
particular group of people forges all these chains and im-
prisons others in them, this will not be a free society. In
such a society some people have the position of authority,
while others are subservient to them; hence this society
will be backward, and in Islamic terminology will be
called a ‘jahili society’.

Only Islamic society is unique in this respect, that
in it the authority belongs to God alone; and man, cutting
off his chains of servitude to other human beings, enters
into the service of God and thus attains that real and
complete freedom, which is focus of human civilisation.
In this society, the dignity and honour of man are re-
spected according to-what God has prescribed. He be-
comes the vicegerent of God on earth, and his position
becomes even higher than that of the angels.

* * *

In a society which bases its foundation on the con-
cept, belief and way of life which all originate from the
One God, man’s dignity is respected to the highest degree
and no one is a slave to another, as they are in societies in
which the concepts, beliefs and way of life originate from
human masters. In the former society, man’s highest
characteristics — those of the spirit and mind — are re-
flected, while in a society in which human relationships
are based on colour, race or nation, or similar criteria,
these relationships become a chain for human thought
and prevent man’s noble characteristics from coming to
the fore. A person remains human, regardless of what























































































150 MILESTONES

“This is My straight path. Then follow it, and do not
Jollow other ways which will scatter you from His
ath.” (6:153)

For human life, there is enly one true system, and
that is Islam; all other systems are Jahiliyah.

“Do they want a judgement of the Days-of Ignorarice?
Yet who is better in judgement than God, for a people
having sure faith?” (5: 50)

There is only one law which ought to be followed,
and that is the Shari’ah from God; what is other than this
is mere caprice.

“We have set thee on a way ordained (by God); then
Jollow it, and do not follow the desires of those who
have no imowledge.’ (45: 18)

The truth is one and indivisible; anything different
from it is error.

“Is anything left besides error, beyond the truth?
Then whither do you go?” (10: 32)

There is only one place on earth which can be
called the home of Islam (Dar-ul-Islam), and it is that
place where the Islamic state is established and the
Shari’ah is the authority and God’s limits are observed,
and where all the Muslims administer the affairs of the
state with mutual consultation. The rest of the world is
the home of hostility (Dar-ul-Harb). A Muslim can have
. only two possible relations with Dar-ul-Harb: peace with
a contractual agreement, or a war. A country with which
there is a treaty will not be considered the home of Islam.

“Those~who believed, and migrated, and strove
with their wealth and their persons in the cause of
God, and those who gave them refuge and helped
them, are the protectors of each other. As to those







































CHAPTER 10

FAR-REACHING CHANGES

When we invite people to Islam, whether they are
Believers or non-believers, we should keep in mind one
fact, a fact which is a characteristic of Islam itself and
which can be seen in its history: Islam is a comprehensive
concept of life and the universe with its own unique char-
acteristics. The concept of human life in all its aspects
and relationships which are derived from it, is also a com-
plete system which has its particular characteristics. This
concept is basically against all the new or old jahili con-
cepts. Although there might be some details in which
there are similarities between Islam and the jahili con-
cepts, in relation to the principles from which these par-
ticulars are derived, the Islamic concept is different from
all other theories with which man has been familiar.

The first function of Islam is that it moulds human
life according to this concept and gives it a practical form,
and establishes a system in the world which has been pre-
scribed by God; and for this very purpose, God has raised
this Muslim nation to be a practical example for mankind.
God most high says:

“You are the best community raised for the good of
mankind. You enjoin what is good and forbid what is
evil, and you bélieve in God.” (3:110)

# *® #

It is not the function of Islam to compromise with
concepts of Jahiliyah which are current in the world or to














































































CHAPTER 12
THIS IS THE ROAD

“By the heavens with constellations; by the Promised
Day; by the witness and the witnessed, doomed were
the makers of the pit, abundantly supplied with fuel,
as they sat by it and watched what they did with the
Believers. They were outraged with them only be-
cause they believed in God, the All-Powerful, the All-
Praiseworthy, He to Whom belongs the dominion of
the heaven and the earth. And God is Witness over
everything. “Indeed, for those who persecute the be-
lieving men and women, and later do not repent, is the
penalty of Hell; for them is the penalty of burning. As
for those who believe and do good deeds, there are
Gardens through which rivers flow, and that is the
great triumph.

“Most certainly, strong is the grip of thy Lord. It is
He Who originates and repeats. And He is the For-
giving, the Loving, the Lord of the Throne, Performer
of what He desires.” (85:1-16)

The story of the Makers of the .Pit as told in the
chapter “4l-Buruj” (The Constellations) requires deep
thought by those among the Believers, to whatever time
and place they belong, who invite people to God. The
story, with its introduction, description, comments and
moral, as related in the Qur'an, points out some profound
truths concerning the nature of the Call toward God, the
reaction of people to this Call, and the consequences
which are possible in the vast scope of this Call — the
scope whose vastness encompasses the whole world, this
life and the life beyond it. The Qur'an, through this story,
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points out to Believers the road which lies before them
and prepares them to accept with fortitude whatever
comes their way, as yet unknown to them, with the per-
mission of the All-Wise God.

This is the story of a group of people who believed
in God and openly proclaimed their belief. They encoun-
tered tyrannical and oppressive enemies who were bent
upon denying the right of a human being to believe in the
All-Mighty, the All-Praiseworthy God. They intended to
deprive man of that dignity which has been bestowed
upon him by God and without which he is reduced to a
mere plaything in the hands of tyrants, to be tortured,
burned alive, and provide entertainment for his tormentors
by his cries of agony.

But the faith in the hearts of the Believers raised
them above all persecution. Belief triumphed over life.
The threat of torture did not shake them, they never re-
canted, and they burned in the fire until death.

Indeed, their hearts were liberated from the worship
of this life. Neither the love of life nor the fear of an ago-
nising death could make them yield to accept dishonour.
They freed themselves from this earth and all its attrac-
tions, triumphing over life through a sublime faith.

Against these believing, righteous, sublime and .
honourable souls were pitted arrogant, mischievous,
criminal and degraded people. And these criminals sat by
the pit of fire, watching how the Believers suffered and
writhed in pain. They sat there to enjoy the sight of how
fire consumes living beings and how the bodies of these
noble souls were reduced to cinders and ashes. And when
some young man or woman, some child or old man from
among these righteous Believers was thrown into the fire,
their diabolical pleasure would reach a new height, and













































